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“You Shall Open Your Hand to Him”

The Opening of the Five Fingers of One Who Gives Tzedokeh
Arouses the Source of Bounty from the Letter “Hei”
with which the World Was Created

In this week’s parsha, parshas Re’eh, we learn about the
mitzveh of Tzedokeh (15, 8): THIN2 PNN THANNM 172N 72 M0 20"
X91 7225 nX ynRNn XY 7Y 1N PPYX T IWK XN Pvw
1NN 11N .19 77 NN ANDN MIND ¥, 1PN TIN7D 77 NN Y15pn
521 PPOX ‘1 A aTA bhaa 0 Y nna A v XY
“1° nSwn Y511 Pwyn--"If there shall be a destitute person
among you, any of your brethren in any of your cities, in the
land that Hashem, your G-d, gives you, you shall not harden
your heart or close your hand against your destitute brother.
Rather, you shall open your hand to him . . . you shall surely
give him, and let your heart not feel bad when you give him, for
in return for this matter, Hashem, your G-d, will bless you in all
your deeds and in your every undertaking”.

It is apparent that the holy Torah attaches great
significance to the hand with which a person performs the
mitzveh of Tzedokeh: “9T* NN Y1©DPN X9 — you shall not
close your hand, “1 77* NX MNdN MNb " — you shall open
your hand to him. This requires some explanation in view of
the fact that many mitzvos aseh, positive commandments,
employ the hand — such as the obligation to return a lost
item, taking the four species, and so on and so forth. Despite
the active participation of the hand in all of these mitzvos, we
do not find a similar Scriptural command concerning these
other mitzvos as we do here: “JT* AIX MNDN MND *5”-- you
shall open your hand to him.

“He Gave Him His Hand and He Revived Him”

Let us begin our investigation of this topic by reviewing the
Gemoreh (Beroches 5b): 1 1225 Yy ,wHn XaxX 73 X»0 27"
MN L 1DW K911 KD Y X o 1Oy 1aan b s, pne
Sy ,whHn 1me 21N e Y an b an [prr i) b
X911 XY 19 K, P00 1Oy 1200 Y K K 2 b

TTIPING YT Y 2,77 Y A 1Y K 11w —Rabbi Chiyeh
bar Abba was ill; Rabbi Yochanon went to visit him. He asked
him: “Are afflictions dear to you?” He answered him: “Neither
they nor their reward.” He (Rabbi Yochanon) said to him: “Give
me your hand.” He gave him his hand; and he revived him.
Rabbi Yochanon became ill; Rabbi Chanineh went to visit him.
He asked him: “Are afflictions dear to you?” He answered him:
“Neither they nor their reward.” He said to him: “Give me your
hand.” He gave him his hand; and he revived him.

Then the Gemoreh inquires: JAM® "7 DY NNX"
“woib—why didn't Rabbi Yochanon revive himself? In
other words, since Rabbi Yochanon was capable of reviving
Rabbi Chiyeh bar Abba from his illness, why couldn’t he revive
himself? The Gemoreh answers: 1AXY 71’nn Wian PX ™MnK”
“B™MDNT N"An—a captive cannot release himself from prison.
In this situation, he required someone else’s assistance.

Concerning this matter, we find a powerful question
presented by the great Rabbi Eliyahu Mizrachi, ztz"l, in his
commentary on Rashiin parshas Vayeira. Concerning Yishmoel,
the possuk states (Bereishis 21, 17): 91p YN DpYN ynw "
“Dw NI AWNA WIN—G-d has heeded the cry of the youth
as he is, there. Rashi comments in the name of the Midrash:
nnTIp XM 1YY DMnx nbonn abina ndon aow NOn”
“Sapnab—from here we see that the prayer of the sick person
is more effective than the prayers of others on his behalf, and
it is answered first.

The Mizrachi points out that this appears to contradict the
Gemoreh quoted above. For, we learned that Rabbi Yochanon
was unable to revive himself, because “a captive cannot release
himself from prison.” If so, how can Rashi state that the prayer
of the infirmed is more effective than the prayers of others on
his behalf? The Mizrachi answers: *¥n X5T D1wn 115 Px”
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“mPTY DY 1M1 '¥Na Yax MOn—we must conclude that the
Gemoreh is referring to a situation where the sick person is
unable to focus; however, where he is able to focus and have
proper intent then his efforts are preferable.

Inhis sefer Gur Aryeh (ibid.), however, the Maharal of Prague
answers the Mizrachi’s question in a different manner:

NN WIAN PX A W KXY aYDNT  NWIp a1 PRT RTIY
DN Yax, NI NN T“apm X1 90N KT, 010K NN Xy
1Y 75 YR IR RNV PIANT WD, RPN 1T Y 20 D MRT
DTN PRW 10XY 1NN WA PR W Or,pimn anw opb
T“apaw ar 9w XS aYon Yax pnd nX PN XY pinnn
1pnm nS'on ymw

He writes that there is no difficulty here at all. The concept
of “a captive cannot release himself from prison” does not
apply to prayer, tefilah. Inthe case of tefilah, HKB”H releases
the person from his bondage; HKB”H hears the person’s
prayer and gives him strength. In the Gemoreh'’s case, Rabbi
Yochanon helps the person find strength, so that HKB”H will
come to his aid. We should note that the Baal HaTurim in Tur
HaAroch on the Torah (ibid.) already provided us with the very
same answer.

19 S ans Invokes a Powerful Name
that Cures the Sick

I have been inspired to elaborate on this subject and to
provide a more in depth explanation for this answer provided
by the Baal HaTurim and the Gur Aryeh. This explanation is
based on the Agra D’Pirka (174), written by the great Rabbi Tzvi
Elimelech of Dinov, zy”a, the author of the Bnei Yissoscher. He
presents a fascinating idea from our teacher, the Arizal, found in
Shaar Maamarei Razal (Beroches ibid.). Accordingto the Arizal,
our blessed sages were able to heal a person who was ill by
holding their hand and invoking the holy name *%* by focusing
on the first letters of the three words a1 71*"Y 2"—meaning
“he gave him his hand.” This powerful three letter name is
the second of the seventy-two names derived from the three
pesukimin parshas Beshalach. Here are his hallowed words:

12,2y ow Sw nwa ow Niw Y owa o PnyTia 11
o°'pad owa ar nbuo o Lqo1r Sw b a“y 13011 awn abya
NITW 172 39 20 M2n WA ™ 19 i abinn nx
5 2 a5nY MNw X 151,195 TNIPINT 1921 49 N1t WA
T Y 209 IMIK TRYNa Y MK IR, AT T N 1IN T
99137 BWA YW 12N WA IO, 1PN
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He writes that Moshe Rabeinu, a”h, used this name to
raise Yosef's coffin and it also has the power to heal the sick.
Therefore, it is necessary for the healer to tell the sick person
to give him his hand. Once the sick person does so, the healer
utters the words a*1 a9 aa" and revives the person by
having in mind the holy three letter name represented by the
first letters of those words.

The Agra D’Pirka notes in the name of the Arizal that this
powerful name is also derived from the first letters of the words
(Tehillim 23, 6 and 93, 5): B™M"” XD *—Hashem for the
length of days. Hence, we see that this name is associated
with longevity. So, by holding each other’s hands and focusing
on the first letters of the words a1 1Y an“*—the name *9"—
they were able to heal the sick and prolong their lives.

We can now better understand the answer provided by our
two great luminaries—the Baal HaTurim and the Gur Aryeh—
concerning the question posed regarding Rashi’'s comment in
the name of the Midrash: D™nX nYosnn aY%nn nbon now”
“Sapnab nnTip XM 1YY-- the prayer of the sick person is
more effective than the prayers of others on his behalf, and
it is answered first. When the sick person himself utilizes the
power of tefilah to pray to Hashem, his tefilah certainly takes
precedence, since it is coming from a contrite, broken heart.
Dovid HaMelech makes this point in Tehillim (34, 19): anp”
“YWr M RIT NN AY Mawab ‘i—Hashem is close to the
brokenhearted; and those crushed in spirit, He will save.

Yet, inthe case of Rabbi Yochanon and Rabbi Chanineh, they
realized by divine inspiration—ruach hakodesh—that the gates
of tefilah had been shut and locked. Nevertheless, by invoking
the powers inherent in the name *9*—the power to heal—
they succeeded in reviving the sick person. To accomplish this
feat, it was necessary to join the right hand of the healer with
the right hand of the sick person, fulfilling the condition of an"
11 71*9—he gave him his hand—unleashing the effects of
the name *%. Seen in this light, we can also understand why:
“DYMDNIT N0 1YY 1NN WA ’K”-- a captive cannot release
himself from prison; the sick person requires another person’s
right hand to invoke this holy name in order to affect a cure.

The Goen Chida’s Wonderful Answer

Now, let us enjoy the wonders of the Torah! Based on this
foundation of the Arizal's, we can clarify a puzzling comment
of Rashi’'s. We learned in the Gemoreh (Sanhedrin 95a) about
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a fascinating incident involving Dovid HaMelech. The Satan
disguised itself as a deer in order to entice Dovid HaMelech
to pursue him. By means of this ruse, he lured Dovid to the
land of the Pelishtim where the family of Golyas—Goliath—
lived. Upon seeing him, Golyas’s brother Yishbi immediately
recognized Dovid as the one who had slain his brother. Hence,
he planned to kill Dovid and avenge his brother’s death.

Avishaithe son of Tzeruyah, one of Dovid's officers, received
a heavenly sign alerting him to the fact that Dovid HaMelech
was in danger. He immediately mounted Dovid HaMelech’s
mule and journeyed to the land of the Pelishtim in order to save
the king of Yisroel. He miraculously reached his destination in
avery short period of time. Upon seeing that Avishai had come
to rescue Dovid, Yishbi feared that the two of them together
would be able to overpower him. He immediately grabbed
Dovid and tossed him in the air, while planting a spear upright
in the ground directly beneath the airborne king of Yisroel. He
hoped that Dovid HaMelech would impale himself on the spear
and die.

Seeing that Dovid was in imminent danger: ,DW *W N 1MX"
“NYINY XMW 2 TITY TpIk—Avishai uttered a holy name
and Dovid's body was suspended in midair. Thus, he prevented
Dovid HaMelech from falling onto the spear below and saved
him from certain death. The sequence of events prompts the
Gemorehto ask: “IN 1Y Xn"1"—why didn’t Dovid HaMelech
save himself by pronouncing that holy name. The Gemoreh
“PMDNT NN 1MYY XN wian PX”"—a captive
cannot release himself from prison.
“owa S NN YT IPK"—Dovid HaMelech was not able to
focus properly in order to invoke the power of the holy name.

answers:
Here Rashi comments:

The sefer Beer Sheva (ibid.) questions this statement of
Rashi’'s. Afterall, the Gemoreh in Beroches cited above applies
this rationale as the reason why Rabbi Yochanon was unable to
cure himself: “J™IDKXT NN 1NXY XX WA PX"—a captive
cannot release himself from prison. There, however, the
Gemoreh is not discussing Rabbi Yochanon's ability to focus on

a holy name; it is addressing his ability to heal himself.

Nevertheless, in his sefer Pesach Einayim (Sanhedrin ibid.),
the Goen Chida resolves the issue very nicely. According to
the Arizal, even there it was necessary for Rabbi Yochanon
to concentrate on the name ™% derived from the first letters
of the words 1 1Y 2, Thus, the Gemoreh’s answer
applies perfectly:  “P™MPNI NN MXY NN W0 PR'—a
captive cannot release himself from prison. Due to his illness,
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Rabbi Yochanon did not have the presence of mind to focus
on the holy name and invoke its powers. Now, in this light,
Rashi’s comment here makes perfect sense and is in complete
agreement with the Gemoreh there.

It is quite clear that this amazing ability to revive a person
who is ill by holding his hand and invoking the special powers
of the name ™9 was restricted solely to elite scholars such as
Rabbi Yochanon and Rabbi Chanineh. Therefore, it is incumbent
upon us to examine this unique “segulah”—the ability to revive
a sick person by taking his hand and pronouncing the words
7 a9 2n with proper intent-- in a manner which is relevant
to each and every Jew.

One Who Gives Opens up His Five Fingers to Elicit the
Source of All Beroches—the Letter “Hei”

After giving the matter much thought, I would like to propose
an explanation based on the pesukim in our parsha concerning
the mitzveh of Tzedokeh with which we began this essay: 3
1,19 nna 9235 1 X919 1nn n? L% 77T NX Anen mno
“7 nbwn Y531 Pwyn Yo PphYX 1 7972 1A 13T Yon--
"Rather, you shall open your hand to him . .. you shall surely
give him, and let your heart not feel bad when you give him, for
in return for this matter, Hashem, your G-d, will bless you in all
your deeds and in your every undertaking”.

It states in parshas Lech Lecho (Bereishis 15, 3): ANn"
N1 1A NN XN IMNK XYM LY anm RO Y 11 DIAN
T 1919 NN, ONIK MDY Y91N BK 02157 MHOI Nwn
“War—Then Avrom said, “See, to me You have given no
offspring.” ... And He took him outside, and said: “Gaze,
now, toward the heavens, and count the stars if you are able
to count them.” And He said to him: “So shall your offspring
be!” XK WA D LLAXIAT IR XYM
RW MYTHY NRIW DWW MPNLIND KX L [D72aKY 07apal 1o
215 wr DmaN Yax 1219 X DA, 1 YD TRy —according

to the midrashic interpretation, HKB8”H said to Avrom, “Go out

Rashi comments:

from your astrology which you have seen in the zodiac signs
indicating that you are not destined to bear a son; Avrom will not
bear a son, but Avrohom will have a son. Altermatively, Rashi
writes: 1T1,0%2519:1 12 aYynb im0y Swbhnn ik
"avnY nbynbn avan nwY—Hashem took Avrom out of the
space of the world and elevated him above the stars. This is
why the possuk employs the language of VAR, indicating the
act of gazing from above downward.
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The source for these comments is found in the Midrash
Tanchuma (Shoftim) addressing the possuk (Devorim 18, 14): 3"
NVNRW? DYIOP 5K1 D2NYN YN DMK WA IRNX AWK AON0 M0
“'POX 1179 11 19 XY InK1—whereas the other nations which
you shall inherit look toward the heavens and give credence to
various forms of sorcery, this is not what Hashem, your G-d,
has in store for you.

The Midrashexplainsthatthisis areferencetothe constellations
which the other nations believe in; whereas, Bnei Yisroel exist
beyond the scope and influence of the zodiac signs.

The G-d of Avrohom Is Superior
to the Zodiac Signs

From the Midrash it is apparent that there is an intimate
connection between the two events: (1) the changing of
Avrom’s name to Avrohom and (2) that he was elevated to an
existence above and beyond the influence of the zodiac signs.
Let us endeavor to reveal the connection between the two.
An obvious connection can be found in the Zohar hakadosh
(Pinchos 216b), where we learn that this world was created
with the letter “hei.” The possuk states (Bereishis 2, 4); I5X”
“ON7ATA PAINT MW mMTYin—these are the products of
the heavens and the earth when they were created (AN12:13).
Elucidating the word BX1213, the Midrash states (B.R. 12, 10):
oX12 ‘fMa—they were created by means of the letter “hei.”
Hence, all of the constellations and zodiac signs were created
with the letter “hei,” and are sustained by the letter “hei.”

It is clear, therefore, that the status of the letter “hei” is
superior to that of the stars and constellations and, in fact,
controls them. So, by adding the letter “hei” to Avrohom's
name, HKB”H elevated him to an existence above the influence
of the zodiac signs. Furthermore, the Zohar states that the
letter “hei” with which the world was created has the power to
affect one’s ability to procreate. This fact is alluded to by the
possuk (ibid. 47, 23): “v71 DOY KA"—here is seed for you; the
possuk associates the word “hei” with seed. Due to the power
of the letter “hei” Avrohom was able to produce holy offspring

through Yitzchak Avinu.

To embellish the point, the Zohar hakodesh adds that the
reason that Avrohom and his offspring were able to connect
with the innate power of the letter “hei” was in the merit of their
receiving the Torah and fulfilling its precepts. After all, the Torah is
composed of five hooks—the numerical value of the letter “hei.”

Shvilei Pinches

The sefer Amudehoh Shivah addresses the statement:
“TYI DTAK 791N 1K D1aNX"-- Avrom will not bear a son,
but Avrohom will have a son. So long as his name remained
Avrom, without the letter “hei,” it reflected a lack of fulfillment
of the five books of the Torah. As a consequence, he could
not produce offspring, since he remained under the control and
influence of the stars and zodiac signs. Once, however, his
name was switched to Avrohom, with the addition of the letter
“hei,” it reflected a fulfillment of the five books of the Torah. As
a result, he was connected with the Torah which created the
zodiac signs. Thus, he was able to produce offspring contrary
to the dictates of nature and his astrological forecast.

The Letter “Hei” Is the Root of Life

Not only does the letter “hei” possess the capacity to
influence procreation, it possesses the ability to affect the
existence of all creatures. Therefore, damaging the letter

The Zohar hakadosh (Nossoi

123a) discusses the letter “hei.” It teaches the following: The

“hei” causes the loss of life.

entire world was created with it. It sustains the heavens and
the earth and all of creation. If it is separated from the world
for even an instant, everything will be destroyed; the world
will cease to exist. The physical body depends on the letter
“hei.” The absence of the letter “hei” spells death and all that
accompanies death—such as tumah and darkness.

Additionally, we learn from the Ohev Yisroel, citing the
Rama of Pano, that not only does the letter “hei” influence the
future of one’s offspring, it also influences one’s sustenance.
This fact is alluded to by the continuation of the possuk quoted
above: “MRTNA NN DNYIN Y1 035 X"—here is seed for you;
sow the land. The letter “hei” provides both offspring with a
future and physical sustenance.

In summary, we find that the letter “hei” is the source
providing an abundance of children, life and sustenance--
mm,”n "l

The Word “ax92:12” Is an Anagram
for or11aNa and for oxna 12

It is well-known that the purpose of creation was so that
the Almighty could shower kindness and favor upon creation.
The Arizal expresses this principle as follows: 11¥72 aSyw>”
“N91T 1797 PR1MAY 2°0°aY 1D 0DV NN N1 1w an—
in appreciation of this kindness and favor, His creatures must
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recognize His greatness. Thus, creating the world with the
letter “hei”--"ONT2 "MA" —was simply a form of Tzedokeh.
Thus, the word 1“pTX can be broken down to ‘i1 p1¥—alluding

to the truth and justice inherent in the letter “hei.”

We have also learned from the Zohar hakodesh (Lech Lecho
88a): “NY'WYH NNMYNKN MONWN XNNYT XN1MYNX1"—in order
to trigger a particular response from above, it is first necessary
to perform an appropriate provocative action down below. The
Sheloh hakodesh (Mishpotim) describes this concept based on
the Midrash on the possuk in Tehillim (121, 5):

N111Y piwn anx ox 75 1 ,79%0 5% ‘T - oy

15 NN NK 0N 7T 1912 NI 01 anK 0N b piwn

J19X 1 "apn K 70 99 1M KT AKX N172100 K MnyT 0no
LY NN NI MY NN ANNW ow)

“Hashem is your shadow” —He treats you the way
you treat Him—in mirror fashion.

So, if we want to trigger an action from HKB”H, we have to
perform an appropriate action. If we want to receive HKB"H's
abundant good and favor from the letter “hei,” we must first
perform an act of holy service that will cause Him to open His
hand, so to speak.

This is clearly spelled out by a Midrash Aggadah presented
by the Ramban (Shemos 3, 13): AKX wn SX DO'POX MNN”
NN 79 MY MNA ANNW WY ,MAN AWK AN am” - “IaN TWwN
NN ANDX "IN AN ApTY PwWIv DT AN PPmbd OX Ny mMa
"2V YN NN '|'7 ' ND* (2° 1D D™M2T) MMNXIW *1-- Elokim
said to Moshe “mnxX Awx max” (literally, “I shall be as I shall
be”). According to the Midrash, the phrase “ifN WX MAX"
conveys the message that just as you behave with Me, so
too will I behave with you — if you open your hands and give
Tzedokeh, I, too, will open My hand and give of My treasure.

\We cannow appreciate why the Torah emphasizes the actual
opening of one’s hand concerning the mitzveh of Tzedokeh: "
“15 97 NX Mnon mno. First we must open our hands, which
have five fingers—corresponding to the numerical value of the
letter “hei”—and show mercy to those in need, thereby fulfilling
the mitzveh of Tzedokeh. Thus, we trigger a response in kind
from HKB”H—reflecting the concept of “19x ‘a”--Hashem
is your shadow—~His actions mirror our actions. HKB”H will
also perform an act of i1 PTX - A“pT¥—releasing the bounty
stored above in the letter “hei.” This sequence of events is
ever apparent in the possuk: ,197nn21722% ¥y X511 (N "
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‘71 nYwn Y31 Pwyn Y51 PpYX ‘A 95127 a1 1a1a Soaa -
you shall surely give him, and let your heart not feel bad when
you give him, for in return for this matter, Hashem, your G-d,
will bless you in all your deeds and in your every undertaking.

How beautifully this explains the connection between
the two elucidations presented by the Midrash (B.R. 12, 9)
on the possuk: O“N72mTa YAINT DMwa MTHn a9R” 7. First,
the Midrash teaches that: Sw 1md12 D“7MaAN2 - D“K7AMa”
“BimnaN—the word B“X1273 is an anagram for D“MMaNa—
indicating that the heavens and the earth were created in
the merit of Avrohom. Immediately afterwards (ibid. 10) the
Midrash teaches: “BN73 ‘112 - OX12MY"—the word D“X12Ma
also indicates that the world was created with the letter “hei.”
Based on our previous discussion, the connection between
these two elucidations is quite clear. In the merit of Avrohom
Avinu opening up the five-- “hei”—fingers of his hand to give
Tzedokeh to the poor and to fulfill the mitzveh of “hachnosas
orchim,” even at the risk of self-sacrifice, he merited unleashing
the abundant bounty from its source in the letter “hei”—the
letter with which the world was created. This is reflected by
the fact that HKB”H added the letter “hei” to his name.

For this very reason, HKB”H beseeches us: nX ynxn XY”
7T NX ANDN MAND D ,PaNT PANN 7T NX Y19pn X9 7235
“19—you shall not harden your heart nor shall you close your
hand against your destitute brother. Rather, opening, you shall
open your hand to him. Please follow in the footsteps of your
father Avrohom who opened his hand with such generosity so
that HKB”H ultimately created the world in his merit via the letter
“hei”—as we learned from the two midrashim above. In the
merit of opening the five—"hei”—fingers of our hands: 75712
‘971 nSwn Y1 Pwyn Y51 PpYx ‘a-- Hashem, your G-d, will
bless you in all your deeds and in your every undertaking.

The Amazing yet Practical Benefit
of “91 > an”—Joining Hands

Continuing along this exalted path, let us now explain the
enlightening passage inthe Gemoreh depicting Rabbi Yochanon
and Rabbi Chiyeh bar Abba who became ill and later on a similar
situation involving Rabbi Yochanon and Rabbi Chanineh. In
both instances, the one who comes to heal addresses the
one who is ill: X591 11 KXY Y MmN, PNo? POy Panan b MmN
CTRRINT T Y 2,77 00 20 1Y K, 11DW-- He asked him:
“Are afflictions dear to you?” He answered him: “Neither they
nor their reward.” He said to him: “Give me your hand.” He
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gave him his hand; and he revived him. When Rabbi Yochanon
realized that Rabbi Chiyeh bar Abba took ill as a result of the
sins of his generation and was in mortal danger, he endeavored
to connect him with the life force inherent in the letter “hei”—
the letter with which this world was created.

However, he was well aware that it was first necessary
to perform a provocative action down below to trigger
the desired action from above. To accomplish this, Rabbi
Yochanon requested at first that Rabbi Chiyeh bar Abba give
him his hand: “97* "% aa”. Knowing that Rabbi Chiyeh bar
Abba’s holy hand was always open giving Tzedokeh to the
poor, he wished to utilize that hand to affect a cure. Yet, due
to the transgressions that were prevalent in that generation,
his letter “hei” had been tainted; consequently, its positive
influence had been compromised. Hence, Rabbi Yochanon
wished to achieve a n"mYw na“NX1D7, a complete cure and
recovery—both for Rabbi Chiyeh bar Abba and the damaged
letter “hei.” The letters of the word f1“X197 can be rearranged
to form m-XD1%; the word a“nYW can be read as f1-nDbw;
together they signify the healing and restoration of the letter
“hei” to its unblemished optimal state.

Realizing that Rabbi Chiyeh bar Abba’s hand had been
compromised by the sins of his generation, Rabbi Yochanon
cleverly joined his own holy hand with Rabbi Chiyeh bar Abba’s.
His holy hand was also constantly open to all those in need,
and his hand had not been tainted. For, it is one of Hashem’s
many acts of chesed that the sins of a generation do not affect
or sully all of the tzaddikim in a given generation. This chesed is
necessary for the survival of the world. By joining hands, Rabbi
Yochanon was able to repair the damage done to Rabbi Chiyeh
bar Abba’s “hei.”
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We can now appreciate why when Rabbi Yochanon
In the
words of the Gemoreh: “B™ DN NN 1AXY 1NN WIAn PN,

became ill himself, he was unable to cure himself.

A captive cannot release himself, because his own “hei”
has been compromised due to the sins of that generation;
therefore, he requires the assistance of a colleague, whose
“hei” remains unblemished. By joining hands, the healthy
person can revive the sick person by affording his “hei”
a 1 obw ‘1 XpNM - 1-ndw a-NX1d1—ridding the “hei” of all

harmful effects caused by that generation.

Also, by joining hands, these holy personages fulfilled the
words of wisdom expressed by the wisest of all men (Koheles
4,9): DX ,0YNY3 210 DWW DAY W WK TANT M onwa oy’
‘“MarpaY W PRI DWW TANT YN 11A0 DX DY TANT 199 —
two are better than one, for they get a greater return for their
labor. Forshould they fall, one can lift the other; but woe to him

who is alone when he falls and there is no one to lift him!

Let us conclude by suggesting how simple folk like us can
employ this segulah to heal those who are ill. By opening
our hands generously, willingly and frequently in the act of
Tzedokeh: “15 9T NN nNbN MNd "»"—we will in essence
be performing a provocative act down below to release the
wonderful abundance in store for us above stemming from
the heavenly letter “hei.” We will be provided with health, life
and sustenance as promised by the possuk: T 1271 5523 0"
7 nYwn Y21 'wyn Y51 pYHX ‘1179722~ for in retumn for this
matter, Hashem, your G-d, will bless you in all your deeds and in

your every undertaking.
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